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PUBLISHER S PREFACE 


nN THE NAME of Allah, the Most Clement, the Ever 

Kind. All praise belongs to Allah, Lord of the worlds, 
and may peace and blessings be invoked upon Muhammad, 
His chosen one, and upon his family and companions, one 
and all. 

The tradition in Muslim religious literature of gather- 
ing collections of forty Hadiths dates to as far back as the 
second century after the Hijra. ‘Abd Allah ibn al-Mubarak 
al-Marwazi (d. 181 au) is thought to be the first to have done 
so, and his lead was followed by later Hadith scholars such 
as Muhammad ibn Aslam al-Tiasi (d. 242 an), al-Hasan ibn 
Sufyan al-Fasawi (d. 303 ax), and many others. Perhaps the 
most well-known collection is that of Imam al-Nawawi (d. 
676 aH) which has been translated into English and on which 
there exist several commentaries including Ibn Rajab’s ex- 


haustive Jami al-‘ulim wa al-hikam, published in translation 


by Turath Publishing in 2007. 
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The practice of gathering forty Hadiths springs from a 
Tradition narrated through several Companions that puts 
the spiritual rank of religious scholarship within reach of the 
ordinary believer: “Whoever memorises forty narrations for 
my Nation in matters of this religion, Allah will raise him 
up as a scholar and I shall be an intercessor and a witness 
for him on the Day of Rising.” The narrators of the various 
versions of this Hadith include illustrious names such as ‘Ali 
ibn Abi Talib, “Abd Allah ibn Mas‘id, Mu‘adh ibn Jabal, 
Abi al-Darda’, Ibn ‘Umar, Ibn “‘Abbds, Anas ibn Malik, Abi 
Hurayra, and Abi Sa‘id al-Khudri, may Allah be pleased 
with them all. In this series Turath Publishing sets out to 
present the Arba‘tns, collections of forty Hadiths, compiled 
by some of the greatest scholars of Islam. 

It brings us joy to present this selection of Mulla ‘Abd 
al-Rahman Jami, a text that was suggested and translated 
by Dr. Muhammad Isa Waley. The translation, as observant 
readers will recognise, has been penned with a great deal of 
heart. What makes this collection unique is the two figures 
of impeccable and amiable character who have infused this 
work with their passion and integrity. When individuals of 
this stature write about the Prophet (salla Allah ‘alayh wa sal- 
lam: hereafter &), the leader and inspiration of all divines, 
one is left with an indelible impression. 


The only blemish in this otherwise wonderful bouquet 
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of Prophetic dicta is the lack of critical rigour. However, this 
criticism should not be restricted to Jami, since it was quite 
characteristic of his era and cultural milieu. In order to al- 
leviate this drawback, Maulana Uwais Namazi, who kindly 
edited the Arabic text, was given the extra task of referenc- 
ing the Hadiths cited. 

It is hoped that through acquainting readers with the 
sayings of the Prophet #, the translator, editor, and pub- 
lisher and everyone who made this series possible may be 
included among those to whom the above Hadith applies: 


“Whoever memorises forty Hadiths. . .” 


YAHYA BATHA 
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FOREWORD 


iL pRAIsE 1s for Allah Most High, Who in every 

time of the world’s latter days has blessed the 

Umma (Community) of His first-created and last-manifested 

Envoy Muhammad && with the continuous presence of pi- 

ous, saintly scholars who are living conveyors and embodi- 

ments of sacred knowledge and Muhammadan virtues. May 

He bless forever and forever, with blessings that increase 

through all eternity, His Beloved Chosen One, whose words 

have inspired many to select and comment on forty of his 
noble Hadiths. 

The compiler of the present selection, Nar al-Din ‘Abd 
al-Rahman Jami (may Allah be well pleased with him). was 
one of the great intellectual figures of the Persian-speaking 
world in the gth/15th century. Though chiefly famous for 
his poetry, Jami was a polymath, being—amongst other 


things—a metaphysician, grammarian, biographer, courtier, 
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and a master of the Naqshbandi Sufi Order. He produced 
numerous literary masterpieces in the Persian language, and 
also a considerable number of important works in Arabic, 
For the benefit of those interested in learning more about 
him, some further details are included here. 

The pen-name Jami is derived from the village of Jam, 
close to his birthplace of Kharjird and not far from the city 
of Herat, today in western Afghanistan. The name Jami also 
alludes to the drinking-cup (Persian jam) that symbolises the 
experiences of Yawhid or Divine Unity associated with dhikr 
Allah and ma‘rifa (literally, remembrance of God and direct 
cognition of Him). Herat was a flourishing centre of Islamic 
culture, and it was there and in Samarkand that the young 
‘Abd al-Rahman pursued his studies. 

He quickly emerged as an outstanding scholar, excel- 
ling in all branches of learning. At the age of about thirty 
however, Jami apparently gave up his conventional schol- 
arly career to concentrate on following the Sufi Path u- 
der the guidance of Sa‘d al-Din Kashghari and, after his 

death, Khwaja ‘Ubayd Allah Ahrar. These two sheikhs of 
the Naqshbandiyya Order (may Allah be well pleased with 
them), Ahrar especially, were highly influential at the courts 
of the Timirid rulers, descendants of the famous Turkic 
conqueror Timur, at Herat and Samarkand respectively 


In this way Jami enjoyed access to the court at Herat, and 
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several of his works were dedicated to successive Timirid 
Sultans. 

During the reign of Sultan Husayn Bayqara (873- 
gu1/1469-1506) Jami himself became enormously influen- 
tial, as a friend (and later spiritual adviser) of Mir ‘Ali Shir 
Nawa'l, who besides being vizier to the Sultan was a munifi- 
cent patron of learning and literature. Nawa’i (d. 906/1501) 
was also the greatest and most prolific author ever to write 
in Chaghatay, the classical mediaeval Turkic language from 
which modern Uzbek and Uighur are descended. Among 
Jami’s younger contemporaries was another prolific scholar 
and author, Husayn Wa‘iz Kashifi (d. 910/1504—5), who pro- 
duced a compilation of forty Hadiths together with an ex- 
haustive commentary (see Bibliography). 

In 1472, Jami set off to perform the Hajj. His journey 
included meetings with numerous rulers, scholars and other 
notables. It took him through Iran to Baghdad, where he 
stayed for some months. After completing the pilgrimage 
rites the following year, Jami set out on the journey back 
to Herat, this time travelling via Damascus, Aleppo and 
Tabriz. Back in Herat, Jami combined holding a position of 
power with a continuingly productive spiritual and literary 
life. Married to the granddaughter of Sa‘d al-Din Kashghari, 
he lived on to the age of eighty, dying in 896/1492. 

Jami was an extraordinarily gifted and prolific author, 


Ab 


SIT 
mer 


3 
7 


Arbain 

and his literary career lasted for more than half a century 
Here one can only describe in brief the scope and extent of 
Jami’s oeuvre, beginning with prose works. Nafahat al-uns isa 
large biographical compilation devoted to great Sufi figures, 
including facts—or, in some cases, pious anecdotes—about 
their lives and an account of their sayings and spiritual ac- 
complishments. In a similar vein, Jami compiled and com- 
mented on the sayings of the Naqshbandi sheikh Khwaja 
Aba Nasr Parsa of Balkh. 

Jami’s other works on Sufism include Shara’it-1 dhikr (also 
known as Risala-1 Tarig-i Khwajagan), a technical treatise on 
dhikr, or invocation; and, in Arabic, Risala fi al-wujiid. The 
latter is an exposition of the widely misunderstood doctrine 
of Wahdat al-wujiid, which is more or less the opposite of pan- 
theism in that its cardinal point is that the act of being (wujiid 
being a masdar, or infinitive verb form) is, in the final analy- 
sis, attributable only to God Himself and to none other. The 
same subject and other related matters are treated in Jamis 
commentary on Sadr al-Din al-Qianawi’s metaphysical trea- 
tise Mifiah al-ghayb. 

The Lawa’th, which is written in mixed verse and prose, 
is a sequence of meditations on aspects of mysticism which 

has long attracted a wide readership. A Chinese version, re- 
cently published in English translation as Chinese Gleams 
Sufi Light, has long been treasured in the Muslim Far East. 
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Nagd al-Nusis ft sharh Nagsh al-Fusiis is a commentary on 
Ibn al“‘Arabi’s abridgement of his own highly controversial 
work Fusis al-hikam. The Fusis characterises each of the 
Prophets mentioned in the Holy Qur’an, peace be upon 
them all, as relating to one aspect of the Divine Wisdom 
(hikma). Sharh Fuss al-Hikam, completed the year before 
Jami’s death, is a commentary in Arabic on the same work 
in its entirety. 

Jami also composed /commentaries on the Lama ‘“@t, an- 
other Sufi classic in Persian by Fakhr al-Din ‘Iraqi; on gasida 
poems by the Egyptian mystic ‘Umar Ibn al-Farid; on verses 
by Jalal al-Din Rami and by Amir Khusraw of Delhi; and on 
his own ruba tyyat (quatrains, comprising four half-lines with 
the rhyming pattern AABA). Shawdahid al-Nubuwwa (“Proofs of 
Prophethood”) is an eloquent account of the first phase of 
Islamic history. Also there is the author’s Arba‘in, presented 
in the volume you are now reading, which is also widely 
known by its Persian title, Chzhil kalima. There are also at 
least two Ottoman Turkish versions, in which the verses are 
translated for the benefit of Turkish readers; one of these is 
by Yusuf Nabi, one of the greatest Ottoman poets. 

Al-Durrat al-fakhira, the original title of which is Tahgiq al- 
madhahib, in Arabic, is widely recognised as a major treatise 
on metaphysics. It was written at the request of the Ottoman 
Sultan Muhammad (Mehemmed) II, known as Fatih, con- 
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queror of Constantinople. The Sultan, a munificent patron 
of learning and the arts, sent lavish gifts for Jami, in the hope 
of enticing him to the imperial court. 

As if all these were not enough, the pen of this prodi- 
gious author also produced a treatise on music, a guide to 
the manasik (rites) of Hajj, two short works on theological 
questions, and several on the composition of riddles. Al- 
Fawaid al-Diya’yya, a commentary on al-Kafiya, Ibn Malik’ 
famous textbook on Arabic syntax (nahw), was written for 
his son Diya’ al-Din but later gained a wide readership; less 
well known is Jami’s textbook on Arabic morphology (sarf), 
written in Persian prose and verse and entitled Sarf-i Farsi: 
manzum va manthiir. Finally, the famous Baharistan, composed 
in elegant prose interspersed with sparkling passages of verse, 
is an entertaining didactic text in several chapters, composed 
in emulation of the even more renowned Gulistan of Sa‘di. 

The diversity of Jami’s output in prose can hardly be 
matched by that of his poetical works, but here too he was 
highly versatile and prolific, as well as proficient. Each of 
his three large Diwans, compiled at different stages in his 
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The lyric side of Jami’s poetical corpus is less well 
known, and less studied, than his mathnawis, lengthy poems 
composed in rhyming couplets. Most critics consider that 
although he does not rank among the most original of poets 
he was nonetheless one of the finest exponents of the ghazal 
in the classical period. His work seems to represent a land- 
mark before the Persian ghazal developed in new directions, 
not necessarily for the better. 

We now turn to the seven mathnawt poems, gener- 
ally known collectively as Haft Awrang, meaning “Seven 
Thrones”. Silsilat al-dhahab is full of ethical teachings and 
anecdotes, in some ways recalling the author’s Bahanstan. 
The remaining six mathnawi poems were all produced within 
a few years. 

The first and longest of the seven is in three parts and 
bears the title Silsilat al-dhahab, meaning “The Chain of 
Gold”—an expression which the Naqshbandi Sufis use 
to refer to the genealogical line of their spiritual masters. 
Salaman wa Absal is a story of purification, in which physical 


desire is transmuted into spiritual love. Tuhfat al-ahrar (“A 


career, contains several genres of lyric verse. The number of Gift to the [Spiritually] Free”), dedicated to the author’s 


poems he wrote as naziras (responses in the same rhyme and mentor Khwaja Ahrar, is a didactic poem filled with illus- 


metre) to works by earlier authors testifies to the breadth of 


Kenny? 


Jamis knowledge as well as to the wealth of influences that 
| he imbibed. 


trative tales, as is the next poem in the series, Subhat al-Abrar . 
(“The Rosary of the Virtuous”), which concerns forty as- 
pects of the spiritual path. Next comes the best known of 
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Jam's narrative poems, Yusuf wa Zulaykha, which enlarges 
upon the Qur’anic narrative (see Sia 12) concerning the 
love of Zulaykha, the wife of the Egyptian minister known 
in the Bible as Potiphar, for the Prophet Joseph. In Jami’s 
version her love becomes pure and spiritual and eventually, 
in her old age, she and Joseph (peace be upon him) are mar- 
ried. Yusuf wa Zulaykha, like several other major poems in 
classical Persian, is an allegory for the journey of the hu- 
man soul from outer form (sira) to inner meaning (ma‘nd), 
or from attachment to people and things in themselves to 
attachment to Allah only, being unconcerned for anything 
except insofar as it reflects the Divine Reality, perfect and 
complete in Its Oneness. 

The same goes for the classic Arab tale of Layla wa 
Majniin, which looks mainly at the dark side of love. Few 
people, if any, understand why the poet Qays has fallen for 
Layla, daughter of the chief of an enemy tribe. His love 
is doomed to have a tragic end, yet they are destined to 
be together eternally after death. So it is with the human 
soul, for which it is normal—i.e. in accord with the human 
fitra or primordial perfection—to be passionately in love 
with the Divine, to the point of being happy to die for the 
sake of the blessed encounter. As Allah Most High says: 
“There are those of mankind who regard others as equals 


to God, loving them as they should love God. But those 
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who have true faith are most extreme in their love for God’ 
(Qur’an 2:165). 

The last poem of the Haft Awrang is Khiradnama-% 
Iskandar, Alexander’s Book of Wisdom. Here, rather than 
retelling the legendary exploits of Alexander of Macedon, as 
was done so ably and profoundly by his predecessor Nizami, 
Jami elaborates on the material by making the great con- 
queror’s mythical exploits a narrative framework within 
which the poet concentrates on tales and wise sayings of the 
sages whom the hero encounters in the course of his quest 
for wisdom. 

Mention of the quest for wisdom brings us back to the 
text presented in this book. There is an extra dimension to 
Jami’s Arba‘n, or forty Hadiths compilation. Each one is fol- 
lowed by verses comprising two couplets in Persian (known 
as di-baytt) in which Jami paraphrases the meaning of the 
Arabic text. In some cases, he also adds a very brief gloss 
or comment. Alhamdulillah, for the benefit of those able 
to read Persian, or to recognise some words thanks to their 
knowledge of Urdu or other languages, the publishers of this 
volume have agreed to include these charming and eloquent 
verses in the original as well as in translation. 

One of the features of the Arba‘in selected by Mawlana 
Jami is the fact that he does not seek to impress us with his 
learning by including rare or little-known Hadiths. Nor does 
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he display his profound knowledge of the more arcane qi 
mensions of the Din by choosing Hadiths concerned with 
doctrinal questions. Instead, he prefers those that have a 
straightforward message involving an ethical principle 
Again, the verses that Jami addresses to himself in his epi: 
logue are notable for the humility expressed in them. Besides 
expressing the aspiration to grow closer to Allah’s Envoy & 
their presence also implies a keen awareness that whatever 
advice an author addresses to others he should apply equally 
to himself. 

May Allah, Blessed and Exalted is He, accept from ‘Abd 
al-Rahman Jami every one of his efforts for His cause. be- 
stow upon him the finest of rewards, and grant that all who 
read this book gain lasting benefit. And that is not difficult 


for Him. 


MUHAMMAD Isa WaALEy 


22 


Al-Arbain 


Chihil Kalima 


INTRODUCTION 


THE Name of Allah, the Most Merciful, the Infinitely 
\kees The truest discourse that narrators in religious 
gatherings and transmitters of lessons in certainty have 
committed to writing is praise of the All-Knowing, who has 
caused perfect and complete utterances to emanate from the 
miraculously instructive tongue of His Most Beloved One. 
Making them expressions of His own Perfect Speech and 
All-Inclusive Address, He has caused them to be conveyed, 
from one trustworthy narrator to another, to the ears of 
those deprived of the felicity of his direct company. He has 
enabled the latter to escape from the darkness of their mis- 
guidance by the light of knowledge of those utterances, and 
by acting in accordance with that knowledge. May Allah 
bless him and his Family and Companions, the transmitters 


of his knowledge and the preservers of his principles of eti- 
quette (adab), 
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That said, here are forty [Prophetic] sayings which hay 
been rendered into Persian verse for ease of understanding 
and memorisation. The hopes of the poet and translator ar 
that today he may qualify to be included among [those re. 
ferred to in the Hadith] “Whoever preserves for the benef 
of my Community forty Hadiths. . .”; and that Tomorrow he 
may attain the felicity of gaining the reward of “[. . .] Onthe 
Day of Resurrection, Allah shall raise him as a perspicaciou 
scholar (‘Gliman_fagihan)”. And from God, Bestower of exis: 


ence on all that is, comes [all] immunity and help. 


Said the Prophet, Allah’s blessings and peace be upon him 


Hadith 1 
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None of you is truly a believer 
until he likes for his brother what- 


ever he likes for himself. 
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Don’t give anybody the title “Believer” - 
even if he spends his heart and soul in striving — 
until he comes to wish for his brother 


whatever he wishes for himself. 
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He whose heart never turns away from God’s will 2 ee ayes a 
: “The Muslim is he,” said the Envoy of God, 
in loving and hating, withholding and giving, ; 
s 5 5 giving “who, be he a layman or a scholar, 
will find the coinage of his faith to be : 
. in any place where Muslims may be, 
perfect according to the touc hstone of God. h ‘ 
: they are safe, whatever he says or does. 
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Hadith 4 


Two traits that are 
never combined in a believer are 


stinginess and ill nature. 
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Spread around your good humour, character and gold, 


if you are seeking the way that leads to true faith. 
For there is no believer in whom the traits 


of ill-temper and stinginess are combined. 
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Hadith 5 
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As a person grows increasingly old, 
his hold upon life weakens all the time. 
Yet two traits in him grow ever younger: 


greed to pile up wealth, and long drawn-out hopes! 
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Spread around your good humour, character and gold, 


if you are seeking the way that leads to true faith. 
For there is no believer in whom the traits 


of ill-temper and stinginess are combined. 
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As a person grows increasingly old, 
his hold upon life weakens all the time. 


Yet two traits in him grow ever younger: 
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Hadith 6 
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He who has not thanked people has not 
thanked Allah.” He & spoke the truth. 


From whomever’s hands blessings come to you, 
take steps to express your eratitude. 
How can he pay his debt of thanks to God 


who neglects to thank the servants of God? 


ean 
nN 


Chihil Kalima of Jami 


Hadith 7 


1 
¥ 


yes oY Gl en Y oF 


Whoever does not have mercy upon 


le. God will not have mercy on him. 
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Be kind, show mercy; none other than you 
can open Compassion’s Door to your face. 
Until you are kind, and forgive others, 


the Most Merciful will not forgive you. 
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coe 3 32. : ee eA 2 eee 5) steve , 
_ JUS all $53 VI GSE Opal Sale ay paste oe 2 seo 
Accursed is this world, and accursed Accursed is the slave of 
what is in it, save the remembrance the dinar, and accursed is the 
of Allah Most High. slave of the dirham’. 
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The curse of God has been pronounced upon Though the sun of God’s mercy embraces 
this world and all that exists in this world - every atom that’s in the universe, 
save God’s remembrance; for one who does dhikr far from it be the slave of the dinar | coin}; 
is more worthy of mercy in both worlds. far from it be the slave of the dirham [coin]! 
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Hadith 8 
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Accursed is this world, and accursed 
what is in it, save the remembrance 


of Allah Most I lich. 
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The curse of God has been pronounced upon 


this world and all that exists in this world - 


save God’s remembrance; for one who does dhikr 


is more worthy of mercy in both worlds 
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Hadith 9 
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Accursed 1S the slave ol 
the dinar, and accul sed is the 


slave of the dirham’. 
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Though the sun of God’s mercy embraces 
every atom that’s in the universe, 
far from it be the slave of the dinar [coin]; 


far from it be the slave of the dirham [coin]! 
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Hadith 10 Hadith 11 
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Maintain your ritual purity, \ believer is not bitten from 


that your provision may be abundant the same hole twic« 
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) you whose | ollut State, night and day, If anyone’s blatantly mistreate d vou. 
Increases your want and vour poverty - expect no goodne ec from him in future 


don’t co v his - : ; 
n't go without purity, that your provision, For a true believer is never bitten 


how restri ( av be ¢ r ded - ’ 
icted, m iy De expanded tor you two times by a serpent from the sam«e hole. 
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Maintain your ritual purity 


that your provision may be abundant 


O you whose hated ' 
} who p Liuted ate ht ind day 
increases your want and your poverty 

don’t go w Prrariiarl 
go without purity, U yOur provision, 


now restricted, may be « anded tor you 
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Hadith 11 
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A believer is not bitten from 


the same hole twice. 
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If anyone’s blatantly mistreated you 


expect no goodness from him in future 


For a true believer is never bitten 


two times by a serpent from the sam« hole. 


Arba‘in 


Hadith 12 


Another saying of his, 
peace be upon him: 


FN promise is a debt.” 
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Whatever proceeds from the tongue of a man, 
not to act on it is a matter for shame. 


A pledge is a loan in honour’s safe keeping, 


something that it is essential to repay 
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Hadith 13 


He also said: “One who Is con- 


sulted is counted on.” | ruthfully 


spoke the Prophet of Allah . 
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He who is consulted in confi 
even if the whole world is in his trust - 
if he conceals what is expedient, 


call him traitor, not true, to faith’s dictates. 
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Hadith 14 
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He also said: “Private meetings (majaljs 
are held on a basis of trust.” Truly 


spoke the Prophet of Allah &. 
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ear h meeting Ss SCcr* ts are ¢€ ntrusted to VOU. 


Don’t divulge the secrets of any met ting; 


to divulge it would be betrayal on your part 
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You who have been present in private meetings, 
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Hadith 15 
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He also said, the | 
the All-Merciful be ups mn him: 


“Forgivingness 1S SUCCESS. 


If you want profit from your ¢ apital, 
then open your hands. to give and forgive. 
The profit you earn will be praise right now, 


and Tomorrow’ repose in nearness to God. 
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Hadith 16 
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Another saying of his, peace be upon 
him and his progeny, is: “Debt (dayn 


| 


is a blemish (shayn) on [one’s] din.®” 
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He who seeks his share ol pt rfection of din 


will not suffer for the sake of worldly wealth 


Do not rend your din’s ia 


lest the peauty ol your da27s Lact be blemished 


ith debt’s fingernails, 


Hadith 17 
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Another! saving of his 
“Contentment 1S 


inexhaustible wealth.” 
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One who’s greedy never receives the grac« 
of virtue from [God’s| most bounteous least. 
Opt for contentment, {o1 that is a source 


of wealth that will never come to an end. 
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Arbain 


Hadi h 18 


Another saying of his. peace be 


i 


upon him, 


is: “Sleeping in the morning impedes one’s 


daily provision.” He 
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Do not clos¢ your evé ioratr 


for that slee p would hold \ 


oke the truth. 
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your living, 
cess 
OmMming slee P; 


provision back 


How can one’s heart be warmed | 


when a cold heart is shown by d 


Hadith 19 


He said also: “Forgiveness is spoiled 


by demanding thanks.” Truly 


spoke the Emissary of God &. 
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There’s no greater threat to chivalry’s garden 


than the autumn wind of demanding thanks! 
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enerous act, 


anding thanks? 


Arbain 


Hadith 20 


ate — .0 ww Lass fe Lia) | "4a NS eee 
» i Z 7 
He said also: “Fortunate is he who 


takes admonition from others.” 


He - spoke the truth. 
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Fortunate is the one who is untouc hed 


by envy of the good fortune of others. 
and takes admonition from others’ hardship 


before experiencing hard times himself. 


Hadith 21 


It is sin enough for 
a man to 


speak of all that he hears. 


It is sin enough for a man to set foot 
beyond the point where security lies: 
to let out, by the passage of his tongue, 


all that enters the window of his ear. 
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Arba‘in 


Hadith 22 
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Another saying of his, peace be upon 
him: “Death is sufficient as an admon- 


isher.” Truthfully did he speak &. 
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How long will you beneath the minbar 
in the preac her’s sermon, to seek advice? 
A neighbour’s death should be sermon enough 


the mourners’ lament: d their piercing cries! 


Hadith 23 


Another saying of his 
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“The best of people is he who 


most benefits people. 
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You who ask, “Who is the best person?” 


I say, quoting the best pers 


that the best is he who, « 


brings people the greatest b 
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Hadith 24 
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Allah Most High 


loves the easy-going 


and the cheerful. 


DO that God may make ps ople fond of you. 
be single of heart, of tongue, and of face 
Live cheerfully and open-mindedly; 


be soft-natured, happy, with smiling eyes. 


Hadith 25 
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also, Allah’s blessings be upon 
ais , ps 


He said 


him and his family: “Ex« hange gilts, 


and increase in mutual affection.” 
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Friendship is the kernel, enmity the pith. 
How long will you shun the nut for its shell? 
Let your giving and taking b« through gilts, 


so by that means you become dear friends. 
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Arba‘in 


Hadith 26 
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“Look for goodness 
in those whose faces 
are comely.” 


He & spoke the truth. 
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Find a place at the door of a fair-faced one 


when you come out in search of something you need; 
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so that even before t! you what you need 


you xpe rience d iont in seeing them. 
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Hadith 27 


Another saying of his, 


Allah’s blessings be upon him and 
his progeny; is: “Visit but once in a 
5 progeny, 


while, to increase in affection.” 


For friends to see each other now and then 
makes the face of friendship more beautiful. 
To be always in their company leads 


to boredom and lessens one’s eagerness. 
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Hadith 28 
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Fortunate is he whose own faults distract 


him from [other] people’s faults. 
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How happy is he who, seeing his own faults, 
becomes the foremost among the virtuous! 
His own defects, seen by the eyes of his heart. 


make a veil that conceals the faults of others. 


Hadith 29 
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True wealth lies in having no hope 


of what [other] people possess. 
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If you want your heart to gain true riches — 
since wealth for the heart consists in virtue — 
keep your mind’s hands away from anything 


that’s in anyone else’s hands to give. 
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Arba‘in 


Hadith 30 
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Part of the beauty of a man’s 
Islam is to disregard what 


does not concern him. 
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That your din’s lovely youth may grow more fair 


in this world of kn viedge and ot action 
stand aside from what’s unfitting for you; 


come away from what’s not worthy of you. 


Hadith 31 
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a DA Say me 
[True] strength has nothing to do with 


. the [real] strong man is one 
wrestling: the [re al] strong man Is 


who controls himself when angry. 


bf (ro 
J AT 
>) pt oo wy : 


The champion is not he who in wrestling 


can throw another champion down; 
the true champion is he who, when angry, 


} 


can hold his imperious ego down 
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Hadith 32 
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Wealth has nothi } 
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[or independence] of the sou] 


The ric h man 1s not he who « an use his wealth 
to get something done, or to put things right 
He’s someone who, seeing the bounty of God 


has n ed or v 
as no need or wish for possessions or gold 


Another say! O 


Hadith 33 
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f his, Allah’s ble ssings 
be upon him: “Exc essive caution 
8 means thinking ill 
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In men, being overcautious means 
being suspicious about everyone, 
and taking precautions in every matter 


to ensure that they are safe from any plot. 
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Arba‘in 


Hadith 34 


Another of his Sayings, may Allah b] 
y All aa 


him and grant him peace: “Knowle 


is something unlawful to withhold ” 
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Truthfully spoke Allah’s Prophet %&. 
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Speak gently to those who ask of you 


if you give them nothing material; 
for a kindly word addressed to those 


in need is counted as charity 
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Hadith 26 
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He said also & 


ALO laugh much 
puts the heart to death.” 
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Laugh lit because lauch;} 
c li tle, be ause laughing to excess 


spells death for a hundre d living hearts. 
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Happy is he who makes hi: laughter die 


ents nee 
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Hadith 37 
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He said also #: “I aradise 1s 


beneath the feet of mothers.” 
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Don’t disobey your mother. Crowns ol honour 
are no more than dust in the path of mothers". 
Be dust beneath her feet, because Paradise 


lies beneath the place trodden by mothers’ feet. 
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Arba‘in 


Hadit), 29 
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“All disasters re sult 


Truly spoke j 
y spoke the Emissary of Allah & 


Anyone afflicted with talkativeness 
r < sioh?s . . 
sets Caught up in amazing kinds of trouble. 
( 1 | } ] 4 . ‘ ? 
Mt all the disasters that . orn people S way, 


MmOst ar I le ! 
‘ re the result of things that they say 


irom spoken Words ™ 
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Hadith 39 
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e Devil's arrows. 


arrow, one of th 
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To see a non-mahram’s** hair or beauty spot 


is the bait in a ruse, and the Devil's trap. 


Each glance is an arrow that’: 1 with poison 


straight from the thumb-stall of the Devil’s bow. 


Arba‘in 


Hadith 40 
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\ true believer does not eat his fill with- 


out [checking on] his neighbour. 


How could anyone within the bounds of Islam. 


dignified by possessing the coinage of faith, 


| 


think it right to sleep with his own stomach full 


) 


while his next door neighbour sits up, hungry 
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[CONCLUSION] 
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The translation of these Forty [ Hadiths] has 
been completed, thanks to the success granted 
by Him who is [the sole] Helper and Support, 
in the year eight hundred and eighty six’. 
All praise be to Allah for its completion; and 
blessings and peace be upon Muhammad 


and upon his virtuous and noble Family. 
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Arba‘ins of spiritual travellers, Jami 
are accepted means to draw near the Master (sad) 


By God’s grace it would be neither strange nor rare 


were you to reach your goal through this Arba‘ 
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NOTES ON THE CONTENT 
OF THE HADITHS 


Meaning, of course, every human being 


Niky Allah: the remembrance or invov 


snproved act of worship or any service t¢ 
aire 


tion God or, by extension, any 
» God or man intended purely for 


ne ren 


embrance by God ofman, 
1 by Him and (b) He has 


. One 
the good pleasure of God. Also implied 1s 
snce (a) our remembrance is something « 
promised (Qur’an 2:152) “So remember M nd I will remember you.” 


A dirham (from Greek “drachma”) is a small coin, the dinar being a larger 


one 


} 


Some manuscripts read 4) 55 _» «~ 1,2, which has the same meaning. 


Here “Tomorrow” means “on Judgement D when it will seem as though 


our lifetime in the world was but one day and/or one day ago. Cf. Qur’an 


59:18; Wa-l-tanzur nafsun ma gaddamat li-ghad (“Let [each] soul look to what 


it has sent ahead for Tomorrow” 


The Arabic word din cannot be translated by a single } nglish word: it con- 
hotes not simply religion but more specifically the re lationship — the con- 
tract - between the Lord of Creation and each individual. Dayn meaning 


“debt”) comes from the same root the meanings of which include “being 
under an obligation” and “owing allegianc. 

Being “fair of face” perhaps has more to do with the outward reflection of 
oper tue than with conventional ideas of physical beauty; but Allah 
fa’Glé knows best. The Arabs traditionally possessed a particular sensitivity 
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Arbain 


1S) 


to the connection between traits of character and physical appearance 
and cultivated the skill of firdsa or physiognomy, which is based upon it 
the broader meaning of ‘insight’ of ‘intuition’ 


In addition, frdsa also has 


The Prophet PIS rt ported as havin 
4 


light of Allah” (al-Tabarani 2-Mu jam 


the true believer, for he sees by thx 


hiy 
‘abl 


While nazm oltel 


hat Allah’s Envoy here had in mind is a ne 


means ‘resoluteness’ or ‘prudence’, it is clear from 


the 


rather than of character. Consider, for example, the 
extreme forms ol to be found here and there in tl 


21st century 
Here “knowledge of real value such as kne wl 
the interpretation given in Jami’ 


of Allah and Hi mma! 4 s tl 


verses rather than I 


orely permissibl as Hadith 14 shows), to keep informa- 


tion secret 
The wisdom of s Hadith is not lessened by the fact that in some 


milieux and cultures fre quent j king and laughter are not seen as Iault 
al] 
nour 1s nomMing ¢ ompare d to what is owed to 


In other WOTadSs, a cr 


mothers. Considering yrtion of Muslim women who are mother 


I pDaust those non-Muslims who consider 


this Hadith ought t 


Islam accords vomé and to those Muslims who fail 


to respec t them, in olng to extremes to try to deprive fut re 


mothers of any schooli 
What God’s Emissar 4 may have meant by this is that all kinds of n 
fortune can arise a result f people say Alternatively, this is z 
rhetorical use of mul 1L7/. ir Nyperbotle to indicate the extreme frequ 
and gravity of such cons« quence \llah knows best 

vhom it is lawful to have close contact bec 


A mahram is a person with 
hip or kinship precludes the possibility of m 


the nature of one’s relatio 


cn as a spi 


riage with them, such as a sg; parent, child or sibling. The Sf 


sacred law) of Islam does not allow men to look freely and unnecessani 


at women, or vice versa—or to dress or behave in ways that might encour 


age it 


7O 


r said “Beware of the insight (/rdsa) of 


There are occasions when it is en- 


uy. Meaning that the neighbour is too hungry to be able to slex p. Giving eve 

~ ryone their rights, including neighbours, is a cardinal duty for Muslims 
Both ‘Aisha (may Allah be pleased with her) and Ibn ‘Umar (may Allah 
be pleased with him and his father) reported the Emissary of Allah 
having said that the Angel Gabriel so greatly emphasised the importance 


of kindness to neighbours that he & began to think he was going to give 
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them rights of inheritance (see e.g. Muslim, a/-Z 
The year 886 of the Hyri calendar fell partly in 
C.E., which means that Jami compiled his Art 
death 

i6. Possibly Jami means that he hopes the compilation of forty Hadiths may 


and partly in 


ten years before 


be a means to gain closeness to the Prophet himself & 
S r 


SOURCES OF 1 HE 
FORTY HADITHS 


Agreed upon Bukhari (13); Muslim (170 
Cf, Aba Dawid 4081 - al-Tabardani 


«2 (1260); Musnad Abi Ya 


L_Shamiyyt 


Tirmidht 2521); and Hakim (2694 
mn. although some editions of his Suna 

See Mubarakpiri’s Tuhfat al-Ahwadl 

considers it hasan and not munkar. Al-Hakim class! 

cording to the Bukhari-Muslim criteria 


Agreed upon: Bukhari (10); Muslim 
Musnad al-Tayaltsi (2322); Musnad al-Shi/ 19 
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FORTY HADITHS ON ETHICS AND PRACTICAL WISDOM 


The Arba‘in or Chihil Kalima of Jami is a choice collection of 


Traditions of the Blessed Prophet $8. The main emphasis is on 
cultivating high qualities of character. The compiler, a great 
Persian scholar and poet, further enriched his beautiful Hadith 
selection with pithy and eloquent paraphrases in verse, In this 
edition, Turath Publishing presents the original Arabic and Persian 
texts together with English translations of both. These are comple- 
mented by an introductory account of Jami and his works, and also 
by notes on both the content and the sources of the Hadiths, 


MAWLANA jAmi 


Born near Kharjird in western Afghanistan, “Abd al-Rahm4n Jimi 

a. 896/1492) was already a religious scholar of tremendous abil 
ity when he experienced a call to the mystical Path Settling in 
the Timrid capital of Herat, Jami embarked on a spiritual and 
intellectual journey that led him to produce some of the greatest 
didactic and lyric verse in the canon of classical Persian poetry, 
as well as prose works on a remarkably wide range of subjects. 
including metaphysics, ethics, jurisprudence, biography, and Ara- 
bic grammar. 


FORTY HADITHS ON ETHICS AND PRACTICAL WISDOM 


The Arba‘in or Chihil Kalima of Jami is a choice collection of 
Traditions of the Blessed Prophet #5. The main emphasis is on 
cultivating high qualities of character. The compiler, a great 
Persian scholar and poet, further enriched his beautiful Hadith 
selection with pithy and eloquent paraphrases in verse. In this 
edition, Turath Publishing presents the original Arabic and Persian 
texts together with English translations of both. These are comple- 
mented by an introductory account of Jami and his works, and also 
by notes on both the content and the sources of the Hadiths. 


MAWLANA JAMI 

Born near Kharjird in western Afghanistan, “Abd al-Rahman Jami 
(d. 896/1492) was already a religious scholar of tremendous abil- 
ity when he experienced a call to the mystical Path. Settling in 
the Timirid capital of Herat, Jami embarked on a spiritual and 
intellectual journey that led him to produce some of the greatest 
didactic and lyric verse in the canon of classical Persian poetry, 
as well as prose works on a remarkably wide range of subjects, 
including metaphysics, ethics, jurisprudence, biography, and Ara- 
bic grammar. 


